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Labor Migrants' Self-Empowerment via Participation in a Diasporic Magazine: Filipinos at Manila-Tel Aviv 

Abstract / This ethnographic study delves into the motivations, profits, and experiences of Filipinas involved in the creation of a magazine catering to the Filipino migrant workers' community in Israel. Although practices of resistance are the prevailing framework within research about diasporic media, I offer another perspective of the construction of a subjugated minority's sphericule. Power (or lack thereof) is not necessarily a basic force of motivation. Participation in cultural production is not perceived as a journalistic endeavor by Filipinas, but a rare and crucial opportunity to be heard, to have a voice, to win over coerced lived circumstances of alienation, solitude, and hard work. In this context they are not 'just the caregiver', but accomplished writers, winners of competitions, and recipients of respect. Empowerment is derived from pleasure; it is grounded in recreational gratifications and a sense of mission that have no political dimensions.
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'Circle of Friends' 

Tel Aviv central bus station is the migrant workers' 'pocket of gathering' (Parreňas, 2001) in Israel. Here thousands of foreign migrant workers, many of whom reside in adjoining neighborhoods, congregate to socialize, shop, and have fun on weekends; while Israeli citizens generally stay away from it. Improvised Karaoke stalls emit noise that drowns all other sounds including the 'Circle of Friends' (CoF) seminar held at the Manila-Tel Aviv (MTA) office. CoF was Yossi Eitan's, the Israeli publisher and editor-in-chief, original idea initially created to assist in the parties he planned as an income boost, but early on evolved into a group of volunteers who were supposed and encouraged to contribute written materials. During spring and summer 2005, a dozen Filipinas and two Filipinos met on Saturday nights and learned rudimentary journalistic principles delivered by the Israeli Ruth Lewin, associate editor-in-chief, and others.

One Saturday night Aziz Daiuf, a journalist who immigrated from Senegal and focuses on migrant workers, met with the CoF. Daiuf spoke about his professional frustrations due to lack of cooperation from migrant workers. He also tried to mobilize the attendees to cover incidents in which they are involved. His argument is wholly ignored and evaded. The political and activist message is lost when, for instance, Mercy tells how her employer enjoys listening to her articles about romance. Gloria playfully teases the good-looking African man. She wiggles her bottom and utters sexual innuendos. Everyone laughs. Aziz is repeatedly asked why he concentrates on migrants, as if this is something to be ashamed of if one wants to be a 'real' journalist. Another woman boasts: 'Someone will write about religion, I will write about love, because I'm in love
'. When Aziz leaves the room, a heated discussion ensues regarding the prize offered by Yossi to a competition to be held in a future party. The prize is a night at a hotel and all attendees are enraged as a result of such an immoral temptation. 

This anecdote sheds light on the complexities and problematics inherent in the involvement of migrant workers within a magazine published in their host country. The following paper is aimed at elucidating the motivations and profits that are entailed in the production of a cultural text. 

Diasporic Media

The majority of mass mediated texts and images reflect the interests and experiences of the dominant majority of a given culture. The smallest amount of media content is of, by, and for minority groups (Gross, 1998). In recent years national public spheres have been giving way to cultural productions of relatively homogenous groups that converse within their own rather autonomous sphericules (Gitlin, 1998). Sphericule discourses form a primary countermeasure against the hegemonic forces that prompt national media to symbolically annihilate, marginalize, and render some groups voiceless and invisible (Cunningham, 2001). Whereas mainstream media reflect, (re)present, and (re)produce hegemonic perspectives and interests in order, inter alia, to consolidate a national imagined community (Anderson, 1991), sphericule media have somewhat different objectives and raisons d'etre. Since, by definition, these media 'belong' to disenfranchised, subordinated, and often abject ethnic, racial, sexual and other subaltern minorities, their primary aim is self-empowerment via solidarity, identity politics, and internal social and cultural cohesion (Cohen, 2000; Kama, in press; Squires, 2000). The maintenance of such 'fragile communities' is 'far from being a technical problem, [but] involves a constant activity of reinvention' (Dayan, 1998: 110). Among the means utilized to achieve a coveted social change, political mobilization, setting an independent agenda, and annulling prevalent stereotypes are paramount (Kesheshian, 2000). In the face of hegemonic exclusionary practices, minority media constitute a platform on which a shared consciousness is constructed; political agendas and questions of a shared future ferment and consolidate; and political activists are mobilized. By and large, means of production and ownership are in the hands of minority members, whose personal experiences and extensive contacts within the community are invaluable resources (Dahlgren, 1993). Consequently, these media are characterized by staff, who are rarely paid professionals, but are motivated by commitment for their community's welfare (Riggins, 1992). 

Various diasporic communities (e.g., 'New Immigrants' to Israel, post-colonial emigrants, migrant workers, transnational migrants, exiles, etc.) have developed public sphericules and created platforms for internal communication (Adoni et al., 2006; Bar-Haim, 1992; Cunningham, 2001; Cunningham and Sinclair, 2001; Kosrick, 2000; Sarabia-Panol, 2006; Silverstone, 2001). Several attributes define these media. First, unlike other minorities whose common denominator is grounded in a certain attribute (e.g., sexual orientation, skin color), which forms the basis for the construction of a communal identity, and whose members are born into their group of reference, migrants become a minority without a process of socialization and preparation. Diasporic groups did not constitute a minority before arrival in the host country. They may have come from varied socio-economic strata, geographical regions, native tongues, etc. A sense of oneness is imposed on them due to new circumstances (Cunningham and Sinclair, 2001). Since identity is not previously shared, it needs to be evoked and maintained by mediated mechanisms (Viswanath and Arora, 2000; Zilberg and Leshsem, 1996). 

Secondly, diasporic media are aimed at two contradictory functions. On the one hand, they serve as re-socialization agents into the host society. As orientation centers, they are supposed to help in acculturation and accommodation processes; to map and affirm an array of beliefs, norms, and values; and to supply their consumers with practical information and symbolic means in order to be able to adapt to the new environment (Hwang and He, 1999; Reece and Palmgreen, 2000). On the other hand, diasporic media establish symbolic bridges with the homeland (Kosrick, 2000). They provide information from 'home' and by doing so they offer a haven from daily hardships, alienation, and peripheral position. 

The third feature of diasporic media is their contents where 'informational and libidinal economies' (Cunningham, 2001: 139) are blurred. News items mostly focus on stories and public events at the homeland versus the host country. Due to scarcity of manpower and financial resources, the lion's share of these items are either copied from home media or translated from local media. However, nowadays, new media (e.g., satellite dishes, cable TV, and the Internet) enable fast and direct connections that practically situate the immigrants on a par with their fellow countrymen at home and around the globe (Caspi and Elias, 2000; Gillespie, 1995; Silverstone, 2001). Because immigrants are neglected or misrepresented by mainstream media (Lemish, 2000; Riggins, 1992) and also do not occupy any positions in the host country elites, their media are the only arena where they can learn about themselves and emulate successful role models (Viswanath and Arora, 2000). 

Labor migrants' media diverge from other diasporic media due to the fact that overseas workers are not allowed by their work contracts and usually do not wish to remain in the host countries but to return to their families who are left at home. Migration is but a source for remittance, which indeed accounts for a growing percentage of gross domestic products in many countries (Musser, 2006). Labor migrants – modern-day nomads who repeatedly relocate – do not share social, cultural, and symbolical systems with the host society, to begin with; therefore acclimatization and accommodation that significantly characterize immigrants who wish to assimilate in their adoptive homelands are not a desired objective (Castles, 2002). 

Migrant Workers in Israel

As of the early 1990s the Israeli labour market has been inundated by international migrant workers. They number approximately a quarter of a million people and comprise a tenth of the entire Israeli work force (Kemp et al., 2000). Kav LaOved (2004), a non-profit Israeli NGO, estimates that some 50,000 Filipinos worked in Israel in 2004. Exact figures are unattainable because unknown numbers of 'legal', that is, documented, people become 'illegal', thus inaccessible. The Philippines' Technical Education and Skills Development Authority (TESDA, 2004) states that Israel is one of the largest markets for foreign caregivers, employing 9% of officially deployed Philippine caregivers in 2003. In spite of their numbers, these non-citizens are 'a transparent minority' (First, 2003: 7) framed by the media as well as the native population as threatening, dangerous, or unworthy human beings (Rosenhek, 2000), consequently they are excluded to the utmost extent from the public sphere and cultural arenas. 

Research on migrant workers in Israel concentrated so far on their media representations (First, 2003), political participation (Kemp et al., 2000), informal networks and formal associations (Rosenhek, 2000), socio-spatial segregation (Schnell et al., 2000), and Israelis' xenophobic attitudes and state policies (Raijman, 2003; Semyonov, 2003). Migrants' plight and exploitation have been considerably documented; yet, no attention has so far been paid to manifestations of subordination or resistance nor to their media. The present preliminary study thus strives to address this empirical gap by delving into questions concerning migrant workers' motivation to take part in media production, their perceptions of their magazine, the ways their lived experiences interrelate with these pursuits, and so on. As a media anthropologist, I was concerned with understanding their standpoint and providing a 'thick' description that may reveal the meanings underlying their actions. I also offer knowledge based on the premise that MTA, like all media, is a cultural system where reality is socially constructed under subjective, local, and contextualized circumstances (Coman and Rothenbuhler, 2005). 

Delicate Positionality: The Researcher's Role

The present ethnographic/interpretive study is based on 14 in-depth, semi-structured interviews, participant observations, and textual analyses of the magazine. In between March and June, 2005 I arrived at the MTA office once a week to perform various tasks. This allowed me to carry out participant observation and to conduct informal conversations with the staff. I also took an active part at the CoF meetings and other non-journalistic activities (e.g., beauty pageants). Being thus involved eased my entrance into the 'field'. In between June and November, 2005 I conducted interviews with 11 Filipinas, one Filipino, and the Israeli editors. Interviews were recorded and transcribed. The main ideas were then 'distilled' in a thematization process (Strauss and Corbin, 1994). The intention was to see what details of the informants' narratives were of relevant importance to the study. During this process researchers do not know towards what ends they are driving and what the possible themes or categories of meaning may be. They 'reveal themselves' to the analyst whose reflexivity is crucial at this point (Nelson, 1989) in order to avoid denial of the researcheds' agency. 

Recruiting interviewees was cumbersome. Some potential interviewees evaded my requests altogether, others simply claimed to work too hard to find the time for an interview. Suspicion and apprehension were prevalent during this phase. For instance, one employer called to verify my identity and clarify my intentions; one Filipina questioned the validity of my business card. Not only could I be an undercover immigration policeman, but, to be sure, my personal identity positioned me as an unqualified agent of domination and subjugation: As a Caucasian Israeli, male professor I doubtlessly represented – regardless of my professed intentions – colonizing domination. In other words, my privileged position accrued by my gender, 'whiteness', and cultural capital exerted perceived dominance, which probably was the cause for my problematic entry into the field site (Mayer, 2005). By identifying these power dynamics and not eschewing them, I did my best to establish trust and rapport during the ethnographic moment (Lindlof and Grubb-Swetnam, 1996) as well as while writing the current words. Surely, acknowledging these power schisms does not diminish their import; but I do hope that this research can at least shed light on an uncharted territory of a unique cultural production. 

The typical Filipina interviewee was 40 years of age or older, has been working as a METAPELET (caregiver in Hebrew
) for at least 5 years. She is mostly married (husband and children remain in the Philippines), and has attained higher education. Except for Gloria, who was a 'drama talent' in a local radio station at home, none of the others has any prior media experience or journalistic education.

Manila-Tel Aviv: An Overview

MTA is similar in some respects to international Filipino magazines (e.g., Tinig Filipino, Diwaliwan, Kabayan, Filipinas), some of which are supported by the Philippines government and employment agencies. They are designed to help migrant workers cope with loneliness and homesickness and to boost professionalism as well as encourage them to develop positive attitudes towards their positions (Constable, 1997; Ebron, 2002; Parreňas, 2001; Sarabia-Panol, 2006). MTA is, however, unique in its ownership and staff. Several Israelis work for MTA: Yossi, Ruth, administrative and circulation managers, graphic designers, and secretaries. Three Filipinos (Grace, Lulu, and Emmanuel) work part-time in the office; Carmen is always there; other Filipina contributors arrive irregularly.

MTA was founded in 2002 by Yossi Eitan, an Israeli businessman who barely finished elementary school. For the celebration of its hundredth issue, Yossi unfolds MTA's history, in which its trials and tribulations – such as police raids and harassment, deportation of 'illegal' staff
, low sales, financial difficulties, and lack of cooperation with potential advertisers – are detailed (Eitan, 2005). His 'mission is to change the life of the foreign workers in Israel' and publish 'a strong magazine of their own that can help ease and improve their life.' Yossi declares his plan to employ staff who has 'the courage to write articles and stories that will rock social injustices [and] will pose a question to the acceptable conventions.' 

MTA has not been formally recognized as a statutory newspaper by the Ministry of Interior Affairs. Consequently, it cannot legally employ non-citizen staff. Aside from the Israeli staff and Grace who holds Israeli citizenship, all other contributors must rely on their income as caregivers and also in order to have the right to remain in the country. Since some of them are not allowed to remain in Israel, they need to vigilantly orchestrate their movements in order to dodge imminent deportation. The office door is always locked for fear of the immigration police who once broke into the office and captured staff. 

MTA is published weekly in approximately 7,000 copies and consists of 80 pages, of which a third on glossy, full-color paper. Commercial advertisements take about a quarter of the magazine, and a fifth is self-promotions. There are 46 fairly regular sections: 34 written in English, 6 in Tagalog, and the rest combine both languages. 29 of these sections are copied from Internet sites of on-line magazines from the Philippines and English-speaking countries. Five sections are written by MTA staff, four are contributed by readers. The regular sections can be categorized into 11 main groupings, among them: Hard news, entertainment, practical advice, gossip, life stories, moral preaching, poems, and games.
After this brief background introduction, I wish now to elaborate on some themes that are relevant to the issue of empowerment gained via various modes of participation in the creation of MTA. 

Duties at Manila-Tel Aviv
Filipino MTA contributors play various roles in the production of the magazine and can be categorized basically according to whether they are paid employees or volunteers. The latter occupy but a peripheral position within the organization. They handwrite at home and deliver their papers to be typed in the office. Although most of their tasks involve journalistic practices, none uses the word journalist to define themselves. A reason for not self-labeling as 'journalists' is probably because only relatively minor parts of the paper are actually written by MTA staff. The paid staff – Grace, Lulu, and Emmanuel – devote most of their working hours surfing the Internet in search of relevant items to be inserted into the magazine. For example, Emmanuel – the only male Filipino actively involved with MTA is a single 26 year old computer programmer with a college degree. He arrived in Israel five months ago thanks to his uncle who works here – describes the method by which he decides which news items are publishable: 'I'm looking for Philippines news, show-biz and sports. . .  I copy the articles that are new, that are fresh, what really happens in the Philippines.' 

Wewee, Jossie, and Tess serve as mediators between the community at large and MTA. Their official title, 'Public Relations Officers', is odd for it is focused on MTA promotion instead of their evident vocation as supporting KABABAYAN (=compatriots in Tagalog) in need. Thanks to their prominent and popular position within the community they are able to reach out and shed light on individual KABABAYAN. Their input is invaluable for they are the sole contributors who write about their peers' lives. They narrate mundane personal stories as well as expose ordeals suffered by abused KABABAYAN. Jossie – 50 years old, has been in Israel for eight years. She was a factory worker before becoming a METAPELET – explains: 
The first editor of MTA encouraged me, because they started the magazine and he knows that many Filipino knows me. But, I'm afraid to deal with the magazine, because I don't know how: I'm not a writer, I'm not a journalist. So, how?! I'm not educated. . . . Slowly I'm becoming involved with the magazine.
Carmen is 27 years old who grew up in a poor rural area. She has been in Israel for five years, but after her visa terminated she had lost her legal standing and therefore could not be seen in public spaces
. Her involvement in MTA is a by-product of being Yossi's spouse. Carmen is in charge of the paper's circulation, but because she spends nearly all her days in the office, her presence is vital in taking care of the countless people who walk into the office for various needs. Women (rarely accompanied by a man) drop into the office for several reasons: Some to show off their handicrafts, some to hand in envelopes containing stuff for publication, but the majority arrives in order to hand in answers to the puzzles or various kinds of competitions or to collect their prizes. Ben-Horin (2003) argues that the MTA office is a 'hub of struggle', where intensive activities on behalf of Filipinas who have been wronged or victimized are more prevalent than routine journalistic practices. Yet, I noticed that only Ruth and Yossi were wholeheartedly dedicated to performing duties like contacting lawyers or NGOs. I witnessed neither commitment nor willingness to be involved on the part of any of the Filipinas. This division of labor is taken for granted and both Israelis and Filipinas adhere to it as if it is a tacit contract. 
Motivation for Writing

Three prime incentives drive interviewees to be involved in MTA creation:
Preaching. Some of the contributors perceive themselves to be pillars of moral integrity whose mission is to demarcate the map of moral behavior of the entire community and uphold its ethics. They are preoccupied with concerns that emerge in the face of a seemingly moral dissolution, particularly marital unfaithfulness. Their vigilance stems from religious devoutness as well as concern with a stigma that may be attached to them by the host society. The conveyed message is unambiguously indignant. This moral panic constitutes such a major issue that all other pressing problems should be silently endured or even overlooked. Arlyn is 33 years old and has been seven years in Israel. She is separated from the husband and lives now with an Israeli boyfriend. She is a midwife by profession, but is now an undocumented METAPELET. Arlyn maintains:
I saw the hard situation for a lot of the Filipinos here and the situation is very bad. . . .  We forgot, they forgot, they have a family, and they are cheating on each other, having a baby and having an abortion. And my article in MTA tried to courage to my Filipinos not to forget the reasons why we are here. . . . We are here to work, to earn money, and because of our family. We live for our family, because we want them to have a good future. But what happening, you know, but the temptation is always there. . . . So, in my article the point is to remind, to courage that: 'Please, stop!' I made a lot of articles about this, but different stories all the time.

Due to perceived moral alarm, Faye – who is 45 years old and holds an MA in Philosophy – pronounces herself to be a prophet of wrath, in charge of correcting KABABAYAN's evil ways: 
I am not one of them. But I give them advice with that sort of article. . . .  It excites them; they can relate on these article and those topics. Because with this philosophy you give them a deep... . . .  It's a very sad thing, but it's a life, because they are far from their families, they play this game, you know. I don't want to be saying such word. They go with illicit relationships. [Researcher: So, you are saying that the most important issues are of love, fidelity?] Yes, morality, immorality! . . .  My next topic is 'Broken Vows, Broken Dreams'. It's so dramatic, but... 
I then said that personal relationships are on the top of her agenda while other concerns are low in her priority list. Faye concurs, yet evades an explanation and remains adamant that 'to cover up their homesickness they go like that, singing with a beer. . . . dancing there with their Israeli boyfriends.' Some interviewees are provoked by the dissolution of morality and are driven to offer remedies via their articles. 
Religious preaching is another manifestation of some of the interviewees' eagerness to serve as moral leaders. Constable also notes that Filipinas 'advocate religious solutions to their difficulties as a substitute for attempting to enact change' (1997: 192). Mercy is 52 years old and has been working overseas for a long period. She is a high school graduate and a 'trained house keeper'. Mercy accentuates her column's role in alleviating daily difficulties by the means of piety and devoutness:
My articles are always related to God or religion. . . . My column is called Prisms of Life. [It] is the mirror of life… or shadows of life. . . . One of the readers wrote to the editor: 'We love this column very much, and this is the one that gives us the strength to go on with our loneliness and problems here in Israel'.
Humanitarian Assistance. Filipinas who have been residing in Israel for lengthy periods and are relatively older are motivated by assuming a motherly role and perform as re-socialization and assistance agents. Jossie explains: 
My purpose is to help the Filipinos because I always say that I don’t want some Filipino is having problem with no one to help. . . . If somebody needs help, I voluntary give my support, because I don’t want them to experience what I experienced before.
Help is also indirectly provided to the community at large by publishing biographical narratives from which readers can learn a lesson. These stories constitute a means for better adjustment for new comers as well as beacons of inspiration, guidance, and warning. Tess, a 51 year old high-school graduate who has been in Israel since 1988, says: 
Because a lot of the Filipino, they are here and they don't know what to do. If they have a problem they don't know what to do, where to go. So, we talk about what can be… A helping hand to guide them… This is really the big work. 

Emotional Deprivation. Whereas the first two incentives for contributing to MTA were centered around the community and were expressed by a minority of interviewees, personal need gratifications are central for many others. These interviewees are motivated by individual hardships that emanate from primary characteristics of their lived experiences: Being torn from their families, living in a foreign land, and doing menial, degrading, and boring jobs in solitude. As caregivers they work six 24-hour days a week at their elderly and disabled employers' homes, with whom they have minimal communication. Boredom and coerced solitude induce depression. 
Many interviewees report emotional deprivation as impetus for writing. They wish to share their feelings with other KABABAYAN. Poems seem to be the main modus of expression. Indeed, the poems section constitutes a prominent bulk of materials contributed to MTA and is a very popular platform for many readers for participation in their public sphericule. It may also be that poems are easier to compose than fiction and due to their short and compact form pose fewer drawbacks for amateur writers. Poems interlace Tagalog, English, and Hebrew (written in Latin alphabet) and convey intense emotions, particularly love. For instance, Evelyn – a 42 years old high-school teacher and a university graduate – says: 
When I'm depressed I do it [writing poems]. . . When I feel depressed, when I feel lonely. . . . And then when my [?] died in the Philippines, I cried a lot and I write a poem about death. 
Gloria is 42 years old and college graduate. She has been in Israel for four years following an 'invitation' from an old fan of hers. She describes when she writes poems: 
Sometimes I feel bored. It comes out my mind. It's like this. I can sit for a long time and then: 'Oh, it's so boring. So hard to work in here.' So, it's just like this... Then I also get reaction from my friends: 'Oh! You wrote this. It's nice!' 
Faye, too, writes to pass time in hopes of easing the pains of seclusion: 
I started writing poems, and then I submitted it. . . . I just wanted to see my little accomplishment of writing poems… I write, write, write my poems… I was really bored. My Goodness! . . .  And then I wanted to have an outlet. . . .  I was bored. That's why I made a lot of poems. 

Love is a significant motivation for writing and is also derived from the excruciating isolation that enhances vulnerability (Wong, 1996). Although their mundane tasks involve emotional labor and demand love for the people they care for (Hochschild, 2004), this is a bogus situation because the objects of love are not of one's choice. The Filipinas compensate themselves by writing stories and poems usually dedicated to faraway kin or friends in Israel. Note the passion with which Evelyn talks about her favorite subject matter: 'I also am writing about love, poems about love, articles about love. . . . It's about love!' 
Shunning Political Issues. I was intrigued by the striking imbalance between the Israelis' and Filipinos' motivation to write about legal issues, current affairs, or expressions of resistance to practices of subjugation by various authorities (e.g., police raids, deportations, etc.). An atmosphere of 'antipolitics' (Dahlgren, 2005) was conspicuous among all Filipinos I have met, who withdraw and retreat from the arena of politics. An overall erosion of civic engagement (Eliasoph, 1997) is palpable. The majority of Filipinos who visit MTA office or are connected with the magazine are exclusively preoccupied with personal issues. Aside from the three Public Relations Officers, not a single one ever expressed any motivation to carry out a journalistic investigation into widespread, vast problems concerning employers' exploitation, governmental maltreatment, etc. Although many migrant workers are harassed, mugged, or abused – actually, many do come into the office to complain – nobody dares to seize an opportunity to study and write about such incidents, be they individual or collective. Political involvement is shunned in favor of immersing themselves in non-confrontational issues, aside from moral preaching. To be sure, there is a strict division of labor between the Israeli advocates and a quiescent community. And this phenomenon is baffling even to the interviewees, as Arlyn replied to my query: 'You open my mind also. I never think about this also, really. I think you have a very good idea. I can say that you open my mind, really.' 
Several interviewees justified this disinterestedness by objective obstacles: lack of official information, lack of resources, hard work at a secluded home, etc. Thus, Filipinos' dormancy is grounded in a web of hindrances over which they have no control or ways to overcome. Miranda – a 39 year old kindergarten teacher – vindicates this situation: 
How can I write about events if I'm inside the house of my employer all the time? If only I had time to go out and see the environment, what happening, I can write also. If you go outside, and see events or something there and talk to your friends. 
Faye agrees: 
How can I write about the immigration police and the laws? I'm not so familiar with them, the rules and regulations. Even if I wanted to write… You have to know the laws, where to go, connections. Lack of information. Lack of connections. I never go anywhere.
Grace is a singular actor on the MTA stage because she is neither an overseas foreign worker nor a native Israeli. She is a 34 year old registered nurse and married to an Israeli (and therefore entitled for citizenship). She works part-time for MTA in order to enjoy social security benefits. In our conversations, she elaborated about being alienated and eschewed by other KABABAYAN, who forsake her upon learning her status: Grace is not a precariously existing METAPELET, but a relatively prosperous homeowner. Furthermore, this bipolar class cleavage (Parreňas, 2001) places her in a position where she feels free to criticize and even denigrate her compatriots. Grace grounds the phenomenon of shunning from political issues in the Filipino 'mentality', which, in numerous contexts, other interviewees also mentioned. A recurrent premise in many interviews was an essentialist conviction in a frame of mind that is shared by all Filipinos. A sort of a natural common denominator ingrained in their national psyche. Grace responded to my puzzlement concerning the division of labor between the Israelis who write about politics or harassment and the Filipinos who are interested in poetry, life stories and so on: 
There are many victims. But they are afraid, they don't have the guts. It's the mentality of the Filipinos to be like too quiet. Suffering by themselves. They don't want to share it. But they need someone, a leader, that will come out and pull them up: 'Please, talk! Look, this is a microphone, this is a paper! Write what you have to say!' Because if you are not going to lift this community, they will be waiting for the grace of God to do justice to the ones who are abusing them. But, Ruth is doing a nice job helping them. She calls the embassy, she makes arrangements with the lawyer. Writing this Watchdog… She is the leader. . . . [The CoF] don't want to talk about community matters. . . It's what we need: community news. But, what happens, they want Prisms of Life. Contribute to the Sunday Reflection, Love Factor. I don't even need these things, I need fresh news!
Profits from Contributing for MTA

Aside from Grace and Carmen, all contributors work in demanding and arduous jobs. Obviously, they need a mighty driving force to motivate them to take on further responsibilities, and, at the same time, expect no monetary rewards. Four main kinds of social and psychological gratifications were identified. The first category derives from the perception that contributing to MTA is involved with achieving an esteemed social status. Positive feedback from others is not only beneficial for one's sense of self accomplishment, but also confers a respected status within the  community. Ruth and Grace claim somewhat disapprovingly that seeing one's name printed in the paper is a primary motivation and hence indicate the importance and centrality of this symbolic profit. This is common also among writers of letters-to-the-editor who receive no material compensation, but enjoy symbolic rewards, such as fame and public recognition even for a fleeting moment or satisfaction derived from participating in public discourse (Kama, 2006). Pride is another, related, source of gratification for contributors whose writings attest to their abilities. Moreover, as Mercy confesses, pride also stems from being able to surmount barriers such as education: 'My family… they are very proud because they know that I'm not a journalist, but I can write, even short articles.' Thirdly, some informants reported success as agents of moral authority to be a source of satisfaction. The opportunity to affect the behavior, and in particular the moral conduct of others, is a great symbolic reward. The feeling that they were successful in shaping other's imperfect ways yields vital satisfaction as Arlyn tells: 
There is some people that calling me and telling me it's a very good article. And they say: 'Keep up the good work!' I can't say that they can change, but at least I tried to remind... They can read and say: 'Oh, what I did is wrong.' So, it's all up to them if they still continue. 
Finally, being involved within a newsroom furnishes the contributors with skills that could not be otherwise attained. Emmanuel: 
Because there are thousands of Filipinos here and I am one of the few who's lucky enough to be part of the magazine. And it's a great opportunity and chance. Not many people get that chance.

Contributors as Readers

While this study was not designed to discern reception patterns among MTA readers, the Filipino interviewees were asked about their media consumption habits in order to better understand the roles MTA plays in their lives not only as contributors but also as readers. The Filipinas involved in MTA can be divided into three, by no means dichotomous, groups according to their exposure and consumption of news. One group seems to live in a practically current events void. Tess, for example, avoids any involvement with mainstream media: 'I only read MTA, and the Bible, and something like that. Pamphlets that are coming from the Bible. From the Philippines. About religion.' Members of the second group rely on the kindness and English proficiency of their employer to translate an interesting item, depend on the latter's media consumption habits, or rely on their willingness to allow them to use their media appliances. These interviewees are dependent on their employers, and thus in general are not exposed to a varied diet of mediated phenomena. Miranda: 'When my employer is watching the news, I also watch, but I can't understand, I just watch. I'm just sitting with my employer. But I can understand the way they act, but the words I don't know.' Heavy consumers of news form the third group and seek it in local media and international television stations. Whereas the majority of news items this group is interested in focus on Israel, they are avid consumers of news from home, as well. Jossie: 
I read both newspapers: Ha'Aretz and Jerusalem Post. In English, every day. . .  In Star World they have news of Asia, so I watch it. Sometimes they have news from the Philippine. . . I like to see the news around the world, what's going on.

Two genres of MTA contents are singled out by the interviewees: news and pastime. Obviously, MTA, like all sphericule media that serve migrants, is the principal provider of news from home. Because the Philippines is virtually never covered by Israeli media and because a personal computer to surf the Internet is unavailable to most migrant workers, they have two options for being updated: MTA and interpersonal communication with friends and family members at home. The telephone, especially its SMS function, thus constitutes an improvisatorial yet crucial news channel (Schnell et al., 2000; Sun, 2006). I asked Miranda what she reads first in a new issue of MTA: 
Windows on Israel and the Philippines News. That's the most interesting part, because I gather some informations about important things. What happened in the Philippines and what is happening here, the foreign workers here. This is the only way to get information from the Philippines.

The second genre, which attracts a lot of attention and constitutes approximately a seventh of the total number of pages of any issue, includes an array of recreational activities that serve to pass the time agreeably. These escapist materials suspend the pressures of quotidian life (Bar-Haim, 1992) and offer relief from mentally stifling duties (Parreňas, 2001). Similar to Radway's (1984) interpretive community of romance readers, MTA readers perceive this genre to be a means to educate and improve themselves. Contrary to a conventional high-brow judgment that looks down on these pleasurable games, they are commonly indulged in not only for passing the time or render the working days more tolerable, but also to enhance knowledge. Jossie says: '[The puzzle] is my favorite. . . I want to develop. Part of more knowledge for me. I want to increase my English.' Other interviewees just enjoy this part and do not attribute any added value to this practice, as Evelyn told me: 'The second thing [I read] is the horoscope and the crossword, because I usually do it. And then some jokes and then the poems. And then the news and everything.' For many readers MTA is thus a ludic endeavor par excellence. 
Surprisingly, migrants' rights, problems, and related issues are not part of the interviewees' reading menu. Tess was the only one to exhibit interest in the section that is specifically created to assist OFWs (Overseas Foreign Workers) and to enhance their awareness: '[I read] only OFW Watchdog, this is only my favorite. . . I focus my time to the Watchdog. . . So the Filipino will have the knowledge. Because a lot of the Filipino, they are here and they don't know what to do. If they have a problem they don't know what to do, where to go.'
The Quotidian Basis of Empowerment
MTA is a medium of communication that creates and safeguards an imagined community vis-à-vis a hostile world that refuses to acknowledge its existence. As a haven and an umbilical cord, MTA connects Filipinas with their home and host countries and with each other. These platitudinal observations are meant to be a starting point for a discussion of a text whose authors occupy vastly conflicting ontological and epistemic positions. Israelis and Filipinos are motivated by and aspire for two sets of notions: the former are basically politically driven and mobilized, while the latter are totally focused on personal – be they ludic, sentimental, or ethical – matters. 
Although Filipino involvement and input are vital and indispensable, Israeli ownership of the material and personnel infrastructures yields an uneasy textual authorship. The latter embody the rule of employers, to whom the former are subjected within the general regime of total control of Israelis over their foreign laborers. The magazine is hence a veritable site of struggle within the realms of symbolic production and social power relations. A clear-cut division of labor between the two parties mirrors and underpins their respective positions in the 'real' world, where masters and servants have minimal room for maneuvering their positions. Negotiations of the Filipinas' agency are constricted by webs of relations that are enmeshed within a system of obedience, submission, and colonization. For instance, the CoF is no exception for it was Yossi's idea and even though it does function as a 'safety valve', its overall influence is negligible. Like all other Filipinos involved in MTA, CoF members do not perform resistance tactics.
Resistance has been an overarching and dominant interpretive framework employed in the literature in the context of non-privileged subjects, labor migrants in particular, in the past two decades. Although de Certeau's (1984) conceptualization of everyday practices of resistance have imbued the field with dynamic discussions (Constable, 1997; Romero, 1992), I wish to offer another perspective of the production of an oppressed minority's sphericule discourse. The Filipinas in my study are overwhelmingly preoccupied with questions of the heart, not politics per se. They seem to acquiescently bear the cross of subjugation and accept their coerced marginality as a given, not as a source of problematic interrogations of their positionality and the world at large. This is not to say that obedience and submissiveness are an intrinsic trait, but may not be fundamental to their activities. Unlike some scholars who tend to romanticize various modes of resistance to domination (Abu-Lughod, 1990), I would contend that power (or lack thereof) is not necessarily the key force motivating subjugated actors. 
Migrant workers live in a suspended social, citizenship, and cultural status. Generally speaking, many do not demonstrate attachment to socio-politics of either the Philippines or Israel, do not consume news from either home or host countries, and profess a disinterest in current events. In other words, they exist in limbo, or a detached universe, which is nearly self-contained within the quotidian, that is, the repetitive and habitual tasks of the everyday (de Certeau, 1984). Moreover, being a METAPELET drains emotional reservoirs not only because her monotonous tasks are based on allocation of love in various forms, but also because the caregiver exists in a sort of an emotional vacuum, where she is torn from her genuine loved ones. Her resources are thus not re-filled. I would suggest then that involvement with cultural production, albeit in a small scale, constitutes a means to replenish and invigorate a drained self and combat caregivers' 'soul-destroying hollowness' (Clark-Lewis, 1994). 
MTA does however offer its contributors and readers a means to be empowered. Empowerment in its basic, humble denotation: To have faith in one's ability to overcome, survive, and endure trials and tribulations; to know that fate is in one's hands. MTA is a great tool for infusing a sense of worthiness not to achieve some abstract political objective, but to overcome individual and mundane hardships. Furthermore, it is a stage on which one's merit can have public recognition and private satisfaction particularly because invisibility is one of the prerequisites of their job and it is part of the mechanisms making the caregiver nonhuman (Rivas, 2004). Empowerment can be achieved by, for example, being publicly acknowledged as a poet, an accomplished writer, or by even successfully completing a crossword puzzle. Empowerment can also be attained by reading the Caregiver in Focus column, where one can learn of stories of personal victories. In short, participation in MTA is not perceived as a journalistic endeavor for 'the voiceless' (Kemp et al., 2000), but a rare and crucial opportunity to be heard, to have a voice albeit feeble, to win over forced lived circumstances of alienation, solitude, and hard work. In this context Filipinas are not 'just the METAPELET', but accomplished writers, winners of competitions, moral agents, and recipients of respect by their KABABAYAN. Empowerment is derived from pleasure and vice versa. It is grounded in recreational gratifications and a sense of mission that have no political dimensions or ramifications. 
This paper has focused on aspects related to media manufacture, a further study is hence recommended in order to understand reception patterns and uses of diasporic media by communities of migrant workers. 
Notes
� I am grateful for all participants in this study. I highly appreciate their stamina, fortitude, and willingness to contribute to the welfare of migrant workers in Israel. I thank Dr Roy Wagner for his suggestions.


� All quotations of Filipinas' speech are verbatim. Their names are aliases. 


� This and other Hebrew words habitually interlace the Filipinas' parlance. 


� In order to avoid a historical fallacy, all information is pertinent only to the period of March-September 2005.  


� Several journalists have been deported since the Israeli government had launched a deportation campaign in 2003 (Kav LaOved, n.d.). 


� Carmen was deported by the immigration police at the time of writing this paper.
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